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Who is a Tzadik?

By Rabbi Moshe Meir Weiss
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How would you define a tzadik or a tzadekess?  Rav Kahaneman, the Ponevezher Rav, would ask this question often in his lectures.  His answer was very concise.  A Tzadik has a “Lev tov – A good heart.”  Then, the Rav went on to add that, in Yiddish, you can describe him or her in one word: he is a gutskeit, a person who oozes goodness.


Of course, Noach’s behavior in the teva, the ark, proves this when he selflessly and tirelessly fed and cared for the entire animal and bird kingdoms day and night without stopping for an entire year. It is for this reason that the Torah calls him an Ish Tzadik! 


The Rabbeinu Efraim, a rishon (an early commentator around the time of Rashi), says that the gematria of the words Ish Tzadik, a righteous man, is the same numeric value as the word Hayashar, one who is upright.  This, he says, proves that the true definition of a tzadik is one who has yashrus.


But, what exactly does it mean to be a yashaar?  If you go to Eretz Yisroel and ask someone for directions, he might tell you “Yashar, yashar,” meaning to keep on going straight.  Thus, the meaning of the appellation ish yashar is a straight person, one who does not veer to the right or to the left.


You might say, “Rabbi Weiss, you’re talking in circles.  What does that mean, a straight person?”  The answer is that it’s a person who walks the derech ha-emtzah, the middle path, or what we call the shvil hazov, the golden road.  He’s moderate in his behavior and not extreme or radical, either to the right or to the left.  We have another name for such a person.  He’s called normal.  While that doesn’t sound exciting, the Rabbeinu Efraim considers such a person a Tzadik.


There is a daily reminder on our physical anatomy to remember this point.  The tallest finger on everyone’s hand is the middle finger while the smallest fingers, the pinky and the thumb, are the two extremes.  This teaches us that to stand tall in life is to walk the way of moderation, while it is the way of very small people to be radical in their behavior.


I was once talking to a shadchan for one of my children.  The matchmaker asked me who I was looking for. I answered, “For someone normal.” The shadchan answered me wisely, “Normal is indeed a rare commodity.” They used to call my Rebbe , the venerable Rav Moshe Feinstein Zt”l, Zy”a, the Gaon of normalcy.  In general, anything “too” is no good: too angry, too generous, too involved, too quiet, too loud, and the list goes on.


Rabbeinu Efraim offers another interpretation of Ish Tzadik.  He prefaces it by defining the word tzedek, the root of the word tzadik, to mean prayer.  He proves this with the Talmudic dictum that man should always pray in the morning before setting out to a journey.  As the posuk states, “Tzedek l’fanav yaholoch v’yasim l’derech p’amov – Prayer (tzedek) should walk in front of you and only then should you set your foot to the road.”  Thus, we see that tzedek means prayer.


I’d like to add that we see this also in the verse, “V’ani b’tzedek echeza Panecha – And I “btzedek” will see your (Hashem’s) Presence.” The Gemora understands this to mean that you should give charity (tzedakah) before appearing before Hashem in prayer.  


This is why many shuls have a slot in the wall for charity as soon as you enter the Beis HaMedrash.  The Manchester Rosh Yeshivah, Zt”l, Zy”a, would bring a cup of coffee to his wife before going to shachris and, upon her passing, he brought negel vasser to his daughter before going to shul.


But now, we see another definition of “V’ani btzedek echeza Panecha.” Namely, and I with prayer (tzedek) will see your presence.  For it is with prayer that we appear before Hashem three times daily.  It is the righteous person who makes prayer the highlight of his day.


May it be the will of Hashem that we achieve the rarified traits of a balanced life, may our hearts be full with gutskeit, and may we turn to Hashem in sincere prayer and devotion, regularly.  In that merit, my Hashem bless us with good health, long life, and everything wonderful.

Reprinted from the October 17, 2017 website of The VUES.

Ein Od Milvado  - There is Nothing Besides Hashem

By Rabbi Sholom DovBer Avtzon


One of the stories which the Lubavitcher Rebbe [Rabbi Menachem Mendel Schneerson, zt”l] related more than 10 times, is about the chossid Reb Binyamin Kletzker. Reb Binyomin was one of the Alter Rebbe’s outstanding chassidim and was an extremely successful businessman. 


In a letter the Rebbe writes,
 “It is appropriate to explain to all the businessmen of Anash this story, and especially to those Anash that my father in law, the [Frierdike] Rebbe [Rabbi Yosef Yitzchak Schneersohn, zt”l], desired that they should be yoshvei ohel (learning or teaching Torah), but they are following a new mode and transformed themselves into workers and entrepreneurs.”


The Story:


The purpose of every business is to earn a profit, and therefore a businessperson makes a detailed accounting of all the (direct and consequential) expenses and income, to see what is the bottom line. Once when Reb Binyomin was recording his expense income sheet, marking down the cost of the lumber, noting the different types, grades and sizes, the labor, shipping etc., each item was recorded with their exact number and cost. He then came to write the grand total and instead of writing down a number as the grand total, he simply wrote ein oid milvado – there is nothing besides Hashem!  


Because even while he was thinking and involved in his business dealings and transactions with the intent of making a nice profit, the concept and feeling that Hashem is everything and everything is Hashem permeated him completely. So when he had to put in the price of each individual item, he did so to the tee. However, when he came to note the grand total, he automatically wrote (and declared), ein oid milvado!


The Frierdiker Rebbe also mentions this story (in Igros kodesh vol. 6), and he prefaces it with the following thought, what gives a Jew the ability to attain such a level of connection to Hashem, that even during his business, he is thinking and focused on Hashem? 


He explains, the Navi Malachi says,
 Ani Hashem Lo Shunisi v’atam bnei Yaakov lo chilisem. The simple explanation is that Hashem didn’t change and whatever actions he abhorred in previous generations, his dislike to them remains the same. Yet while He completely destroyed nations and empires, because of their despicable actions, the Jewish nation as much as we may have angered Hashem and were punished for that, however, [because of His tremendous love to us] we have survived and remain eternally.


He continues, “But then there is the Chassidic understanding of this possuk. We say in shacharis, Hashem was there before the world was created by Him and is there after the creation. Being that He is the creator and without Him nothing will exist, that He is still here, is an obvious statement; [that is what the Alter Rebbe [Rabbi Schneur Zalman of Liadi] states in the beginning of sha’ar hayichud V’haemenah]. But the deeper meaning in this statement is that while a human uses energy to create something and can be affected (tired) from the exertion etc., the creation of the entire universe didn’t affect Hashem in the slightest. 


The reason for this is, because the possuk states  כי בי"ה צור עולמיםHashem created the  entire universe with the two letters of yud and hey. Now, if by a person the utterance of a mere two letters in their life, are inconsequential when compared to the total amount of words and letters that they will utter throughout their lifetime, how much more so is that the truth by Hashem who is unlimited and infinite.


So when a Jew contemplates that the entire creation, of the entire universe and all of its planets and galaxies, which were created by these mere two letters, are in essence nothing compared to Hashem’s essence, then the outcome of this recognition should be a quenching thirst and desire to become closer and indeed connected to Hashem.  


The Frierdiker Rebbe notes, therefore when a Jew has this perspective in life, his focus is how to fulfill the mitzvos as best as possible, without thinking of finding leniencies when it comes to serving Hashem and fulfilling His mitzvos, since the physical and material world are not their priority.


So as Reb Binyomin said to his associates, “You are surprised and shocked to see someone contemplating a concept in Chassidus in midst of his business deals, I cannot understand how in midst of davening, one’s mind can wander to his business dealings. So if that can happen, why can’t thinking about Chassidus in midst of business occur?!!”

***


I chose this story since it is in sync with the thought espoused in the maamorim that the Rebbeim often said [last] week (Parshas Noach). They noted, the possuk says, mayim rabim lo yoochloo lichabos ess ha’ahava, (shir hashirim 8:7) which is explained at length in Chassidus to mean that the headaches involved in earning a livelihood (which are compared to the mayim rabim – turbulent waters), cannot extinguish the love a Jew has to Hashem. This thought is exemplified in the above story.

Reprinted from the Parshas Noach 5778 email of Rabbi Shalom DovBer Avtzon, a veteran mechanech and author of numerous books. He is available to farbreng in your community and can be contacted at avtzonbooks@gmail.com

Orchos Chaim L’HaRosh 25.

Why the Tchernobler Rebbe Sold His Portion in Olam Habah


Love Hashem with all your heart, with all your soul, and with all your possessions. Whenever you say these words in Shema, be determined to sacrifice yourself and your possessions for the holiness of Hashem. In this way you will fulfill the words in Tehilim (44:23), “For Your sake, Hashem, we are killed all day long”. 


Rav Moshe Shternbuch writes that these words of the Rosh are astounding, because through one’s thoughts alone during Krias Shema, it is considered as if one gave up his life and fulfilled the words of this Pasuk! 


The Steipler Gaon, zt”l, taught that the Mitzvah to love and fear Hashem with all one’s being and possessions, takes sincerity, and we need to apply ourselves to them as well as any other Mitzvah. The Steipler adds that these Mitzvos stand out in that they must be fulfilled Lishmah, performing the Mitzvah entirely for the sake of the Mitzvah, without any ulterior motive. 


By other Mitzvos, one can perform the Mitzvah, but others will never know his real motivation or intentions. Loving and fearing Hashem can only be done Lishmah, because if one is not sincere, he is not acting with true love for Hashem. 
The Tchernobler Rebbe, Rav Nachum, zt”l, once came to a small town that had only a small amount of Jewish people that lived there. When he asked someone where the city’s Mikvah was so he could use it in the morning, he was disappointed to learn that the city did not have a Mikvah. He was told that it would be too costly to build and run a Mikvah, and the Jewish community was not financially able to undertake such a project. 


Determined to help the situation, the Tchernobler Rebbe asked the community’s leaders, “Is there a wealthy man in this community who would fund this project and maintain the Mikvah in exchange for my portion in Olam Haba, the World to Come?” 


When word got out that the Tchernobler Rebbe was selling his share in Olam Haba for a Mikvah, a wealthy man immediately stepped forward, with sufficient funds for the building and maintenance of a brand new Mikvah for the town. The deal was made, and the Rebbe sold his portion in Olam Haba. 


The Rebbe was ecstatic. He said, “Now I can truly say that I serve Hashem my Master completely out of love, and not for a reward!” 


When he was later asked how he could give up his eternal life in exchange for a Mikvah, Rav Nachum responded, “We say in Shema that we should love Hashem with all of our possessions. How could someone like me who has no money or possessions, and I also have no interest in obtaining material possessions, how could I ever fulfill this Mitzvah? I have no possessions! How could I lie twice a day when I say Shema?! All I have is my Olam Haba. This is my most prized possession, and I feel honored to give it up for Hashem!”

Reprinted from the Parshas Noach 5778 email of Torah U’Tefilah: A Collection of Inspiring Insights compiled by Rabbi Yehuda Winzelberg.
Rabbi Berel Wein on
Parshat Lech Lecha 5778
[image: image2.jpg]




There is much comment and many different interpretations regarding the first two words of the second verse of this week’s Torah reading. The second word “lecha” – “for you” seems to be somewhat redundant in the construction of the sentence. Rashi therefore interprets it to mean “for your benefit and good.” The Lord instructs Abraham to leave his homeland and family located in Mesopotamia, in order to achieve the greatness that is inherent within him, as the forbearer of nations and the founder of the Jewish people.


There is an alternative interpretation of the use of this second word “lecha” in the verse that has always fascinated ue. Travel can be a very broadening and entertaining experience. The travel industry the world over is bourgeoning as people crave to visit unseen shores and exotic locations. So why would the travel of Abraham and Sarah from Mesopotamia to the land of Canaan be considered by Jewish tradition to have been such a challenging test of Abraham’s faith on the Almighty?


He simply was embarking on a travel experience and was one of many such travelers in his time and world. The answer lies in the fact that the word “lecha” implies permanence.  Abraham, you are never going to return home to Mesopotamia again. You are not a visitor, a tourist, a traveler, but you are now a refugee, an alien, and a non-citizen. 


And such a status in life is truly challenging and potentially dangerous. So, unlike the interpretation of Rashi, the word “lecha” has a certain ominous characteristic to it.  Abraham and Sarah were to be truly challenged by this travel experience. They were not going on vacation.


Abraham’s descendants, the Jewish people, have shared this test and challenge with him over our long history.  We always were insecure and homeless during the long night of our exile and dispersal. Even countries where Jews resided for centuries, such as Spain, Germany, Poland, etc., eventually no longer would accommodate our presence.  We were always a positive part of any national society we found ourselves in but at the same time we were always the odd man out. 


But somehow we were able to survive this enormous test and challenge because we always believed and knew that eventually we were going to go home.  We prayed for it to happen and we struggled against all odds and enemies to make it happen. And in our time it has happened.


This belief of the return to Zion and Jerusalem sustained us in our darkest hours. It transferred us in our minds, though not in the minds of others, from the status of tolerated but unwanted aliens into mere visitors and sojourners who have a legitimate and permanent home elsewhere. This is the feeling I have every time I present my Israeli passport for inspection when I travel to a foreign destination. I am no longer a pariah, a refugee but merely a visitor, a tourist, perhaps even an honored guest. The children of Abraham have returned home.  

Shabbat shalom

Reprinted from the current Parshat Lech Lecha 5778 website of Rabbiwein.com

Abram took Sarai his wife... and the souls they had made in Charan (Gen. 12:5)

If all the scientists in the world attempted to create even a mosquito, they could not succeed in imbuing it with life. What then, is meant by "the souls they had made"? Rashi explains that this refers to those whom they "brought under the wings of the Divine Presence." Abram spread the belief in one G-d among the men, and Sarai among the women; they are therefore credited with having "created" the new believers. (Midrash)
Reprinted from Issue #185 of L’Chaim Weekly, (Parshat Lech Lecha 5752/1991,) a publication of the Lubavitch Youth Organization in Brooklyn, NY.

A Descent for the Purpose on an Even Greater Spiritual Ascent
Adapted from the works of

Rabbi Menachem M. Schneerson, zt”l

The Lubavitcher Rebbe.
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In the opening lines of this week's Torah portion, Lech Lecha, G-d commands Abraham to "go out" from his land, from his place of birth, to a land which He will show him. What can we to learn from this very first commandment to Abraham, that we can apply to our own lives as well?

The first and most fundamental requirement of every Jew is to "go out"--to be in a constant state of ascent, developing and elevating both our inner potential and our surroundings.


But the very next thing that happened to Abraham after heeding this command and going to Israel appears to be the exact opposite of development and elevation: "And there arose a famine in the land, and Avram went down into Egypt." Thus, Abraham had to leave Canaan and journey to Egypt, during which time Sarah was forcefully taken to Pharaoh's palace. Although G-d protected her from harm while there, she nevertheless underwent the hardship of the whole incident.


How does this obvious descent fit into the aforementioned theme of ascent and elevation, and our task of climbing ever higher?


On a superficial level, Abraham's and Sarah's hardship was a step down, but on a deeper level it was merely a part of their eventual elevation and triumphant return. The purpose of the descent was to achieve an even higher ascent than was possible before. When they returned to Canaan they were "very heavy with cattle, with silver, and with gold."


Just as Abraham's descent was part of the greater plan of ascent, so it was with the generation of his descendants to follow. The Jewish people have found themselves thrust into exile after exile, only to return to their Land and achieve even higher spiritual heights than before. Galut (exile), although appearing to us to be a negative phenomenon, actually carries the potential for the highest good.


And now that we are in the last days of the final exile, we approach an era of unprecedented spirituality and goodness, for although the First and Second Temples were eventually destroyed, the Third Temple is to stand forever, and our coming Redemption will have no exile to follow.


We therefore draw encouragement from our ancestor Abraham's descent into Egypt and eventual return to Israel: We must remember that the darkness which seems to prevail in the world is only external, and is part of G-d's greater plan for the ultimate prevailing of good over evil and the coming of Moshiach.

Reprinted from the archives of  L’Chaim Weekly, Issue #185 (Parshat Lech Lecha 5752/1991).
Thoughts that Count

Go out of your land... and I will make your name great (Gen. 12:1,2)


Why did G-d find it necessary to promise Abraham that his name would be great? Did Abraham really care about personal fame? Our Sages taught that the mention of Abraham's name caused G-d's name to be sanctified. Abraham's whole life was spent spreading the knowledge of the one G-d. Wherever he went he caused people to think about their Creator. Thus, whenever Abraham's name was mentioned, G-d's name was sanctified, too. (Likutei Sichot)
Reprinted from Issue #185 of L’Chaim Weekly, (Parshat Lech Lecha 5752/1991,) a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Rav Avigdor Miller on Roasted Pigeons and

The Audubon Society
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QUESTION: Can a frum person be a vegetarian if he wishes? 

ANSWER: It depends. If a person is a vegetarian because on principle he thinks that it's wrong to slaughter animals, then he's an apikoris and he doesn't belong to the Jewish people. Anybody who goes overboard for animals shows that he doesn't have Torah in his mind. He's lacking a Torah mind. 

People who think of dogs as companions?! I was once walking on the street and I saw a couple who were saying farewell to their parents, so he kissed his parents goodbye, and then he kissed his parent's dog goodbye too. These are dogs; they are beheimos! You don't kiss a dog goodbye. 

Here's a man who is enamored with horses. He can tell you all about horses. It's a waste of a mind. Some people are enamored with birds. Birds! The Audubon Society, ah! It's a sign of an aristocrat; you're an intellectual, you're a liberal, if you belong to the Audubon Society. Love birds, and write letters to the New York Times protesting about the mistreatment of pigeons, and so on. All this artificial baloney is a sign that a person's mind has become corrupted by garbage.


We also love birds. We love birds when they're served, let's say, as roasted chicken. We love those kind of birds. We want chickens to increase and multiply; why not? We want pigeons to increase. Pigeons are also delectable to eat. Did you ever eat a roasted pigeon? It tastes good too. It's a kosher bird; why not? 

But just to be interested in birds for the sake of birds, because of an artificial interest in something that's far away from Torah attitudes, that's nothing. I'm not saying it's a big sin, but it's silly as can be, and it's certainly not a Torah attitude. When a person has pity on animals because he thinks it's wrong to slaughter them for human consumption, then of course, that person is against the Torah.


Now, if a person feels that it's better for his health to be a vegetarian, that's something else. We have no quarrel with him. It doesn't mean that he's right, but still, we're not interested in quarreling with him about that. (TAPE # 627)
Reprinted from the October 23, 2017 email of Torasavigdor. (info@torasavigdor.org)
More Thoughts that Count


Abram took Sarai his wife... and the souls they had made in Charan (Gen. 12:5)


If all the scientists in the world attempted to create even a mosquito, they could not succeed in imbuing it with life. What then, is meant by "the souls they had made"? Rashi explains that this refers to those whom they "brought under the wings of the Divine Presence." Abram spread the belief in one G-d among the men, and Sarai among the women; they are therefore credited with having "created" the new believers. (Midrash)

And Abram called there in the name of G-d (Gen. 13:4)


Our Sages taught: Do not read vayikra--"and he called," but rather vayakri--"and he caused others to call." Abraham erected a way-station for travelers in the middle of the desert, and taught each person who partook of his hospitality about the oneness of G-d. Avraham was not content to be the only one to call on G-d's name--he caused others to come to appreciate and thank G-d for His goodness.
Reprinted from Issue #185 of L’Chaim Weekly, (Parshat Lech Lecha 5752/1991,) a publication of the Lubavitch Youth Organization in Brooklyn, NY.
Former U.K. Chief Rabbi Jonathan Sacks Comes to

Ocean Parkway Synagogue
By Daniel Keren
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This past Sunday, Rabbi Lord Jonathan Sacks, former Chief Rabbi of the United Kingdom and the Commonwealth and recipient of the 2016 Templeton Prize in recognition of his “exceptional contributions to affirming life’s spiritual dimension” came to speak at Congregation Beth Torah on Ocean Parkway in Flatbush. He was the keynote speaker inaugurating a weeklong conference on the theme of “What Are the Limits of Jewish Responsibility?”


Undoubtedly one of the most influential and charismatic speakers and writers in the English-speaking Jewish Orthodox community, Rabbi Sack’s message is also listened to and read by many non-Jews in the United Kingdom and elsewhere.


The venue of where he spoke this past Sunday was Congregation Beth Torah, a Modern Orthodox and pro-Zionist kehilla composed of grandchildren and great-grandchildren of immigrants from Aleppo, Syria, one of the more insular and successful communities in the Jewish world.


Before approaching the bima to speak, Rabbi Sacks was greeted by a choir of young boys who sang a beautiful Jewish song in his honor. At the start of his speech, the former Chief Rabbi acknowledged the charming performance of the choir members and emphasized that this is what should be the major and primary responsibility of any Jewish community anywhere in the world.


Even taking precedence over the popular concept of Tikun Olam, to save the world is the obligation of Jewish parents and the Jewish communities to ensure that they first save their own children from the dangers of assimilation and losing their connection to their essential Torah heritage.


Rabbi Sacks quoted from recent Pew Research Center about the appalling state of the overall future of the Jewish community in America. The majority of Jews [who are not Orthodox] are abysmally ignorant of Jewish religious tradition. One of the questions asked to a sample of young Jews 30 years and younger was about religious identification, and a shocking 53 percent didn’t acknowledge their Judaism and wrote “nothing” for the category of religion.


In response to this tragedy, Rabbi Sacks reiterated that before a Jew embarks on performing Tikun Olam, saving the rest of the world, he [or she] first must ensure that their own children and those of their community are taught a proper understanding and appreciation for their own Jewish religious heritage.


Speaking of the first two parshas in Sefer Bereishis, Rabbi Sacks noted that we come across four major human failings – (1) the sin of Adam and Chava with regards to the prohibition of eating from the fruit of the tree of knowledge, (2) Kayin’s murder of Abel, (3) the Mabul or flood that destroyed all humanity with the exception of Noach and his family, and (4) the attempted revolt against G-d of the builders of the Tower of Bavel.


When G-d asked Adam – “Ayekah, where are you?,” the first man instead of confessing his sin of eating from the forbidden tree deflected his individual responsibility to ‘that woman” and Chava, “that woman” deflected her individual responsibility to the Nachas, that snake.


When G-d challenged Kayin by asking “Where is your brother?,” the world’s first murderer responded by denying any moral responsibility by declaring “Am I my brother’s keeper?”


Noach who unlike Avrahom did not make an effort to save the rest of humanity and instead simply constructed the ark to save his own family, demonstrated thereby a lack of collective responsibility.


And the complete nadir of the first three failings of mankind led to the fiasco of the Tower of Bavel, where humankind denied the existence and their responsibility to their Creator.


Rabbi Sacks explained that in this coming Shabbat parsha of Lech Lecha, we come across the personality of Avrohom Avinu who rectifies the human failures from Adam Harishon leading up till the Tower of Bavel. According to a Midrash, Avraham is travelling in a desert and sees a castle on fire, causing him to ask aloud “Is there an owner of this castle? A voice comes out and answers “I am the owner!”


The question that has plagued theological thinkers over the millennium is that of whether there is a G-d and the world is good or perhaps there is no G-d and the world is bad. 


Rabbi Sacks argued that Judaism is unique in saying that there is a G-d and that the world is [because of bechira, the free will that G-d bestowed on humanity] often bad and it is the job of mankind and especially the Jewish people to repair the world by doing mitzvoth, positive actions. That is what G-d was telling Avrohom when answering that “I am the owner of the castle!”


To this day, Rabbi Sacks declared, Jews who are such an insignificant percentage of the world population [one fifth of one percent] are way out of proportion to the number of doctors, scientists, lawyers and economists because of their powerful desire to help heal the sick, find cures for diseases, fight injustice and help improve economies.


Comparing Avrohom to his nephew who chose to live in the immoral community of Sodom, Rabbi Sacks said that by not compromising his religious and ethical values, Avrohom won the respect of the people in Eretz Canaan who declared that he was a prince in our midst. Lot on the other hand let his daughters marry men in Sodom and although he was made a judge in the gate of Sodom, was dismissed as an ungrateful outsider when he tried to save his [angelic] guests from the rowdy mob outside his house.


The moral is that our efforts to help the world via Tikun Olam must not come at the cost of compromising our religious integrity. When asked what portion of our resources should be diverted to helping those outside the Jewish community, Rabbi Sacks said that first and foremost our responsibility must always be for the poor and the vital educational and communal requirements in our community. He suggested that if a community is affluent, one can donate 10% of his tzedakah to helping general non-Jewish causes.


Rabbi Sacks concluded that different communities in the Jewish world have differing priorities on what is important. Our main obligation is to not let these differences divide us. But that we should certainly respect one another and have Ahavat Yisroel for each other as we all have valuable roles to play out in the purpose that G-d wants of the Jewish people to be a spiritual inspiration to the rest of the world.
Reprinted from the October 26, 2017 edition of The Jewish Connection.
� Igros Kodesh Vol. 7 p. 237.
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